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so many of us are wringing our hands in hopeless despair over the 
vileness and wretchedness of the large towns, there goes the old man, 
shovel in hand, down into the dirtiest puddles of the west part of Edin- 
burgh, cleans them out, fills the sewers with living waters. It is a 
beautiful sight." 

It is interesting to note that Chalmers experienced a conversion after 
entering the university. In his earlier career he gave a minimum of 
his strength to directly gospel work, and a maximum to outside subjects, 
such as mathematics, chemistry, and so on. But later he experienced 
a great change, after which the gospel was put before everything else, 
and this dates the beginning of his real success. The chapters are : 
" Birth, School, and College, 1780-1803;" "Kilman, 1803-1815;" 
"Glasgow, 1815-1823;" "St. Andrews University, 1823-1828;" 
"Edinburgh University, 1828-1843;" "New College, Edinburgh, 
1 843-1 847." Dr. Blaikie writes with fullness of knowledge and sym- 
pathy. He has accordingly written a book that will be an inspiration 
to ministers and all others who can respond to the touch of a great 

personality, a*s Chalmers was. T ... ,. 

v J J. W. Moncrief. 

The University of Chicago. 



Vergleich der dogmatischen Systeme von R. A. Lipsius 
und A. Ritschl. Zugleich Kritik und Wurdigung dersel- 
ben. Von Lie. theol. E. Pfennigsdorf, Pastor in Harsge- 
rode. Gotha: Friedrich Andreas Perthes, 1896. Pp. vii 
+ 191. M. 2.40. 
This book is an admirable exposition and criticism of the theo- 
logical systems of Ritschl and Lipsius. The author holds that a 
thoroughgoing doctrine of knowledge is necessary in formulating the 
science of theology. In taking this standpoint he is able to discuss 
the fundamental principles of both theologians. Here Pfennigsdorf 
hopes to make a contribution to theological science. After a general 
discussion of the epistemology of Ritschl and Lipsius, he gives a more 
detailed account of their religious epistemology. The author then 
takes up in a critical manner the doctrines of each in regard to revela- 
tion and the church. He then shows how far the religious views of 
each are warranted by their epistemology. The concluding part of 
his work Pfennigsdorf devotes to setting forth his own conception of 
the twofold task of evangelical dogmatics. He agrees with both the 
theologians that there is a distinction to be drawn between philosophy 



190 THE AMERICAN JOURNAL OF THEOLOGY 

and religion, but maintains that both have failed, owing to a defective 
epistemology, definitely to mark out the respective fields of philo- 
sophical and practical theology. 

The epistemological position of Ritschl, in our author's exposition 
of it, is little more than idealistic rationalism ; that of Lipsius is sub- 
jectivism. Both have made the mistaken assumption, common to 
many plilosophers, that like can be known only by like. Ritschl 
believes he finds concrete reality in phenomena ; Lipsius believes that 
phenomena furnish an "objective factor" for knowledge of reality. 
In fact, there are two kinds of knowledge, specific and semiotic. 
Specific knowledge requires that all its elements shall be ideas. 
Semiotic knowledge deals with phenomena, but considers them as 
indexes. They point to reality, the missing conception of which 
reason must supply. The symbolic character of phenomena is their 
chief importance. 

The most valuable portion of this whole discussion is found on 
pp. 157-73. Ritschl's system has the advantage of laying stress on 
the historical view of revelation. This, however, loses much of its 
significance and worth when we consider the standpoint from which 
the content of religious knowledge is gained. Religious knowledge 
consists purely of judgments of value (Werturteil). The kingdom 
of God, which Jesus perfectly realized in himself, is established by 
overcoming the metaphysico-ethical opposition between nature and 
spirit. This is finding a basis for theology in a principle as old as 
the doctrine of the stoics. But, in addition, this "judgment of value" 
is a matter largely of individual personal feeling. Ritschl, in order 
to meet this difficulty, introduces the broader standpoint of the 
church. The Christian community is, however, only the projection of 
individual mind. This theology is open to the charge of being a 
speculation, arbitrary, and full of inconsistency. 

Lipsius is able, on account of his epistemological position, to put 
himself on a firmer and wider ground of Christian experience. For 
him the territory of Christian experience is not merely co-extensive 
with psychological experiences that are empirically demonstrable, but 
it includes also everything of which religion is immediately con- 
scious. For additional confirmation, the "great facts of faith" are 
referred to the experience of the church. This empirico-psychological 
consideration of religion is a circulus vituosus. If the experience of 
the church is the test of the validity of individual experience, internal 
revelation is certainly untrustworthy. 
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According to Pfennigsdorf the task of dogmatics consists in the 
proof that Christianity may be looked at from both the theoretical and 
the practical point of view. This task is twofold, on the one hand 
philosophical, on the other religious. The philosophical effort results 
in a Christian world-view, the religious attempt ends in an exposition 
of Christian faith, based upon religious experience. The latter is 
positive science and meets the wants of the church. The theoretical 
representation of Christianity must be speculative, rational, in order 
to meet the demand of the mind, and to demonstrate the content of 
faith. In this division of the- theological field both religion and phi- 
losophy will receive their true significance. 

Has Pfennigsdorf made a contribution to epistemology ? His 
" specific knowledge " is nothing more than the pure-reason knowledge 
of Kant. Nor is what he calls "semiotic knowledge" a new thing. 
It is a part of the eclectic movement exemplified in a host of living 
writers. Furthermore, his methodological division amounts to a divi- 
sion of subject-matter. His conclusion that Christianity must be looked 
at both scientifically and religiously has great value, but so definite is 
the line of distinction between kinds of knowledge that the attempt 
to attach the conclusions of semiotic to specific knowledge, in order to 
gain a rational unity, is not warranted by his epistemology theory. 
The question is, how far shall we go in making this distinction ? 
keality is an organic whole. Phenomena are not mere signboards, 
or means by which reality is known. Semiotic knowledge cannot be 
a thing altogether apart from specific knowledge. The means must 
fuse into and become a real factor of the whole of knowledge. Reality 
may function both in symbol and in valuation. The latter may be 
reality at its highest power ; the former cannot be purely phenomenal. 

Eliphalet A. Read. 
Kalamazoo College. 



God, Creator, and Lord of All. By Samuel Harris, D.D., 
LL.D. Professor of Systematic Theology in Yale Univer- 
sity. New York: Chas. Scribner's Sons, 1896. 2 vols. $^,net. 

Dr. Harris is the well-known author of two other works, each a 
goodly octavo, the first The Philosophical Basis of Theism, published 
in 1883, the other The Self- Revelation of God, published in 1886- 
These two works may be regarded as the blade and the ear, and we now 
have, in two octavo volumes, if not the full corn in the ear, at least a 



